Jewish theology
of reward and retribution; however, such an historical and psychological explanation of the fact itself is insufficient.
It does not make it unnecessary for us to inquire why the conception of reward was so self-evident for Jesus and his disciples, and for Paul and the early Church. We must also elucidate what they meant by "reward".
Here are a few striking passages (which could easily be added to): Matth. v 12, ig; Matth. vi i ff., 20 ff. ; Luke xiv 12 ff. ; Luke xvi ig ff. ; Matth. xx I ff. ; Matth. xxv 14 ff., 31 ff.; Mark x 28 ff. I). In the problem of the "conception of reward" the exegesis of Matth. xx 1-16 has always played an important part. Let us consider this parable of "the workers in the vineyard" in detail 2). We shall first of all discuss the five most important variant interpretations. were often combined. Even the details of the parable are of importance for many commentators 6). It seems to me, however, that this is the last passage that should be read allegorically, and quite apart from such considerations, an exegesis that puts the emphasis on the call from God to work in the vineyard cannot satisfy, if we consider the end of the parable (xx 8 ff.). This makes it plain that the important point is not the summons but the payment of the wages in the evening. That is the point. The
Kingdom of God is compared to a settlement of debts').
As is usual in the teaching of Jesus, the Kingdom of Heaven (the Lordship of God) is here intended in an eschatological sense 8). 2. There is another very common interpretation of the parable that does take these factors into consideration, but is nevertheless just as unsatisfactory. It sees the whole explanation in the sixteenth verse, that is, in the very place where it is not to be found. All the N.T. manuscripts, with the exception of Aleph BLZ 085 sa bo, have the following words as the end of the parable: "For many are called but few are chosen" (cf. Matth. xxii 14). Now this
